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Abstract

The aim of this study was to explore key concepts represented in Russian and Kyrgyz linguacultural
traditions. Through comparative analysis, the main similarities and differences in the Concepto spheres
of Russian and Kyrgyz linguacultural were identified. The analysis of concepts in Russian and Kyrgyz
linguacultural in this study was carried out in the context of such aspects as symbolism, cultural
conditioning, expressive speech, dynamism, emotional intensity, and polysemy. Russian phraseology
reflected Orthodox traditions, conveying moral lessons through metaphors. The Kyrgyz language placed
emphasis on proverbs formed under nomadic living conditions, highlighting practical wisdom and
spiritual values. In the Russian language, the concept of family was based on Orthodox principles of
generational unity; in the Kyrgyz language, it was based on kinship ties, collectivism, and respect for
elders, with a strong influence of traditions, customs, and, in the previous years, Islam. Russian culture
was shaped under the influence of Orthodoxy, while Kyrgyz culture was formed under Islam and the
traditions of nomadic life. Based on Russian proverbs and sayings, it could be concluded that nature
served as a source of philosophical reflection, whereas in Kyrgyz culture, nature was closely linked to
the perception of land as sacred. Hospitality in both cultures symbolized respect and high social
significance. However, in Russian culture the emphasis was more on generosity and warmth of spirit,
while in Kyrgyz culture it focused on sacred duty and tradition.
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Introduction

The relevance of studying basic concepts in Russian and Kyrgyz culture was
determined by the importance of understanding national identity, intercultural
dialogue, and the preservation of cultural heritage. Basic concepts such as family,
freedom, land, and others reflected the fundamental values of each nation. Studying
these concepts allowed for uncovering the uniqueness of the cultural thinking,
traditions, and worldviews of Russians and Kyrgyz, which was important for
preserving cultural identity in a globalized world.

A deep understanding of cultural concepts helped to avoid intercultural
conflicts, develop tolerance, and create effective conditions for communication
between representatives of different ethnic groups (Doszhan, 2023). While sharing a
common history, Russian and Kyrgyz cultures had unique characteristics that were
important to study to harmonize intercultural dialogue. The analysis of changes in the
meaning of concepts made it possible to identify the influence of social, political, and
economic changes on the formation of worldviews. For example, under conditions of
globalization or urbanization, traditional notions of family or hospitality could shift,
and such processes should be recorded to preserve cultural heritage.

Intercultural communication through the lens of cultural code-switching was
considered in the study by Tomascikova (2021). Aspects of intercultural
communication were also analyzed through the concept of cultural “code-switching”.
Code-switching had significant importance in studying basic concepts, as it allowed
for understanding how concepts changed and adapted in different cultures and how
these concepts influenced the perception of reality. Meanwhile, the study by Rossiter
and Bale (2023) presented a model of intercultural feedback, particularly examining
how cultural and linguistic differences influenced the evaluation and learning process.
The influence of linguistic and cultural factors on the effectiveness and perception of
feedback in an international context was also explored. Intercultural feedback models
helped to investigate how basic concepts were embedded in sociocultural norms and
traditions, and how these concepts were interpreted and expressed through behavior,
communication, and interaction. However, a gap in these studies was the insufficient
integration of the study of phraseological units as material for researching intercultural
communication.

Summerville et al. (2024) showed how language structural differences
influenced cultural values. This work presented a comparative analysis of speech data
from different countries; in the context of basic concepts, the study could help explore
the correlation between language structure and sociocultural attitudes. The article by
Mokoginta and Arafah (2022) considered cultural aspects in textbooks and analyzed
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linguistic elements reflecting negotiation strategies. Particular attention was paid to
negotiation aspects reflecting cultural specificity. This approach to cultural linguistics
was used to analyze textual examples from folklore. The relationship between global
English and cultural linguistics was presented in the study by Polzenhagen et al.
(2024). The work discussed how English, a global language, adapted to and influenced
various cultural environments. In studying basic concepts, the theoretical aspects of
cultural linguistics presented for the English language were also relevant for Russian
and Kyrgyz. At the same time, a gap in these studies was the lack of use of folklore
patterns as practical material.

Directly related to conceptual metaphors and framing in cognitive linguistics
was the study by Coschignano (2022). This article was dedicated to the analysis of
conceptual metaphors in cognitive linguistics. The role in creating “frames” for
interpreting reality in different cultural contexts was discussed. Li and Ouyang (2022)
investigated the metaphorical system built upon concepts, analyzing metaphors used
in shaping political rhetoric and moral representations in different cultures, which was
important in studying the metaphorical foundation of basic concepts. It should be
noted that the issue of studying folklore-based concepts remains open.

The study by Karabekova and Abdykadyrova (2021) was related to exploring
translation methods for cultural realia in English, Russian, and Kyrgyz cultures. The
work focused on translation methods for realia specific to the three languages and
cultures: English, Russian, and Kyrgyz. The difficulties in conveying culturally
conditioned concepts, for example, everyday or social realia, were described, and
strategies were proposed for addressing these issues. It should also be noted that the
study by Zakirov et al. (2021) examined the issue of bilingual stratification in
Kyrgyzstan according to dominant languages, presenting an analysis of bilingualism
in Kyrgyzstan from the perspective of social stratification. The influence of dominant
languages (Russian and Kyrgyz) on various social groups and sectors (education,
business, and everyday life) was studied. This study was important in understanding
the influence of a shared linguistic space on basic linguacultural concepts. However,
unresolved questions remained, such as exploring tools to improve international
communication and comparing Russian and Kyrgyz linguacultural spaces.

This study explored basic Russian and Kyrgyz linguistic concepts based on
folklore material, namely proverbs and sayings. Among the study’s primary objectives
were the analysis of proverbs and sayings representing the concepts of Russian and

Kyrgyz cultures and the comparison of key concepts in these two cultures.
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Methodology

This study used the Dictionary of English, Turkish, Kyrgyz, and Russian
Proverbs (Zhanybaeva, 2024) to analyze practical material. The timeframe of this study
was November-December 2024. The publication included proverbs related to key
concepts such as “family”, “Motherland”, “labor”, “hospitality”, and “justice”. The
dictionary was structured into thematic sections, simplifying the search for proverbs
on specific topics. Each proverb was accompanied by a translation, a brief explanation
of the cultural context, and, where necessary, comments on metaphorical features. This
edition became an indispensable tool for comparative analysis of concepts. It enabled
researchers to understand more deeply the specifics of interpreting universal concepts
in various languages and cultures and identify shared traits and unique features
characteristic of each linguacultural tradition.

All proverbs and sayings in this study were analyzed regarding conceptual
meanings. It allowed for identifying commonalities and differences in the worldviews
typical of Kyrgyz and Russian cultures. Particular attention was given to metaphorical
and idiomatic expressions that reflected the core values and mentality of native
speakers.

This study applied such methods as the comparative method for examining
similarities and differences in the representation of Russian and Kyrgyz linguacultural
traditions, especially regarding such aspects as language and expression, family
values, religiosity, nature and the environment, hospitality, and the analytical-
synthetic method for addressing theoretical issues related to the interpretation of
phraseological material.

The theoretical framework of this study also encompassed topics such as
differences in the perception of the concept of “Motherland” through the lens of
linguistic means; linguistic characteristics of words associated with the perception of
both concrete and abstract notions; cognitive and cultural differences between
societies; the reflection of cultural features through language; the uniqueness of
worldview perception via concepts and frames; and the interpretation of concepts in
cultural heritage. The principles of intercultural pragmatics were considered for
interpreting proverbs and their pragmatic meanings in different languages. The
concepts in the Russian and Kyrgyz languages were selected based on the following
criteria: symbolism, cultural conditioning, expressive capacity, polysemy, and
dynamism.

The practical part of this study was related to selecting proverbs and sayings
connected with the basic concepts of Russian and Kyrgyz linguacultural. In the
Russian linguacultural tradition, the following basic concepts were examined:
“koaaextuusm” (collectivism), “Poauna” (Motherland), “tpya” (labor), “Tocka”
(melancholy), “gects” (honor), “cnpaseagamsocts” (justice), “cempa” (family),
“rocrerpummMctBo” (hospitality), “mpupoaa” (nature), “ayma” (soul), “cyanda” (fate),
“3abora” (care). In the Kyrgyz linguocultural tradition, the highlighted concepts
included: “yayyny cpiiiaoo” (respect for elders), “xonokroo” (hospitality), “Ara-
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Kypt” (Motherland), “spxnaank” (freedom and independence), “>xamaaTabrAbIK”
(collectivism), “smrexunasux” (diligence), “axbramanabiK” (wisdom), “yit-Oyae”
(family), “agnaertux” (justice), “rabmar” (nature), “kyr” (happiness), and “aitbra”
(home). This study also presented a comparative analysis of Kyrgyz and English
linguocultures based on language and expression, family values, religiosity, nature
and the environment, and hospitality.

Results

Cognitive semantics is a branch of linguistics that explores the interrelationship
between linguistic structures and cognitive processes. It focuses on how people
perceive and make sense of the world, and how these perceptions are reflected in
language. Cognitive semantics maintains that the meaning of linguistic units (words,
phrases, and sentences) is connected to mental processes and conceptual structures
that exist in the human mind (Al-Bader & Al-Qenaie, 2024; Nugraha, 2023; Xiaoying
et al., 2023).

Concepts are mental structures encompassing core ideas and images associated
with specific phenomena or categories in language and culture. Each culture has its
own features of perception and interpretation of concepts (Kira, 2022). Figure 1

presents the main characteristics of concepts.

Symbolism
— —W Dynamism
Concept
Cultural Linguistic expression Emotional intensity
conditioning
v
Multivalence

Source: prepared by the authors based on Ralyté et al. (2022).
Figure 1. Features of Concepts

The selection and analysis of concepts in the Kyrgyz and Russian languages
depend on numerous cultural, historical, and social factors determining each
language’s meaning and expression. Symbolism relates to how concepts present
various cultural values, historical notions, or social institutions. Cultural conditioning
defines how concepts are received within each language community, influencing the
social significance and interpretation (Jiao, 2024). The expressiveness of speech reveals
subtle differences in how shared concepts are conveyed through specific metaphors

and expressions. Polysemy helps to understand how one concept may take on various
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meanings depending on context in each culture, while dynamism reflects how
concepts evolve under social and cultural transformations.
The mental core of Russian linguacultural includes concepts such as

4 i“"e 7 e 14 "

“spirituality”, “justice”, “conscience”, “family”, “nature”, “hospitality”, “honor”, “freedom
and independence”, “memory”, “patience and fate”, “kindness and compassion”, “unity and
conciliarity”. Such concepts represent the mental core of Kyrgyz linguacultural as “xyt”
(prosperity, luck, happiness), “biHTBIMAK” (unity, harmony), “arbeia” (community,
native village), “Tabusar” (nature), “piiiman” (religion and spirituality), “xoHokT00”
(hospitality), “yit-Oyae” (family), “aguaertux” (justice), “caar” (traditions and
customs), “smrexunaaux” (diligence).

Culture and language should be considered integral to cognitive processes and
social interactions. Language reflects culture and actively shapes cognitive processes
(Imai et al., 2016; Kucera & Mel, 2022). It is an essential element of cultural identity
through which individuals express their values, traditions, and worldview (D’Arcy &
Bender, 2023). Culture and language are inseparably connected, and changes in one
influence the other. It is important to note that language serves as a means of
communication and a repository of cultural traditions, norms, and practices that shape
people’s behavior and thinking. Language plays a key role in understanding
educational context (Rangriz & Harati, 2017; Singh & Jack, 2022).

The central concept of Russian culture, symbolizing the inner world, emotional
sphere, and spiritual essence of a person, is the concept of “soul”. Russians view the
soul as the source of emotions, virtues, and morality, which often highlights a person’s
deep connection with the world and positive qualities: “ayma napacmamky”
(sincerity), “aymesHsiit pasrosop” (heartfelt conversation), “ayiesHbr1 yeaoBek”
(sincere, kind person), “or Bceit aymmn” (wholeheartedly). The “soul” in Russian
culture is also associated with positive feelings and emotions: “mio aymre” (something
one likes), “Bcio aymry Baoxuts” (to put one’s heart and soul into something), “Teriao
Ha aymie” (a warm feeling inside). In addition to positive connotations, negative ones
also exist: “xamens Ha ayme” (a heavy heart), “ayma B iaTku ymaa” (a scare), “HeT Hu
ayumn” (nobody around), “6oap aymm” (deep suffering), “aymoit xpusuts” (to be
insincere), “ay1iesHas paHa” (emotional wound), “ropsko Ha ay1ie” (sorrow).

In Russian thought, fate is often perceived as predetermined, inevitable, and
beyond human control. Russian mentality reflects a philosophical attitude towards
life, acceptance of the inevitable, and a search for meaning in hardship. Fate may be
associated with destiny, divine will, or external circumstances that a person accepts
humbly. It may be viewed as a predetermined course of events, with expressions such

77 £’ 7 £ 7 s

as: “cy>kaeHo Ob110 cayduThcs”, “TakoBa cyan0a”, “He cyapba”, “He oboiiTu cyan0y”.
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A second meaning of fate links it to divine will: “Ha Bce Boas bBoxxbsa”, “mpomsicea
Boxuir”. Fate is also seen as fate or chance, highlighting suddenness and
inexplicability: “poxosas caydaitHocTs”, “Kyaa cyapOa 3aHeceT”.

Fate can also be seen as an active force, even personified: “cyanba-3a04eiika”
(fate as a villain), “cyanba-marts” (fate as mother), “cyan0a-pasayununa” (fate as a
separator). It acts as a mediator: “cyanba cseaa”, “cyanba-pasayuynniia”. Examples of
fate as the “author of life’s script” include: “mo Boae cyapOBl”, “cyapba
pacriopsamnaacs”. Thus, fate in the Russian worldview is a multifaceted concept
reflecting internal emotions and external perceptions, often emphasizing acceptance
of inevitability.

The concept of “collectivism” reflects the collective nature of Russian culture,
where unity, mutual help, and harmony in the collective are core values. The meaning
of “mutual help and support” lies in people uniting for survival and mutual benefit,
as seen in proverbs: “oauH B mose He BouH”, “c MUpPY IIO HUTKe — roaomMy pybaxa”,
“KTO B OOLIMHe >XIBeT, TOT He IipomHager”’, “BMecre 1 Oeay Aerde IepeHOCUTH”.
Collective unity helps in overcoming hardship and strengthening social bonds: “apyr
3a gpyra crosat”, “3a 4pyx0y He cyaar”, “oOmmHa — BTOpas ceMbs:a” .

Russian culture stresses the importance of shared responsibility and resources:
“gem Ooratsl, TeM U paasl”’, “ceMepo 0gHOTO He XAyT”, “rae A1000Bb, TaM U 2a4”. The
tamily is seen as a small collective, and the collective as a large family. Relationships
within collectives mirror familial ones: “cemps kpenika, K0Au HaJ Hell KpbIIa 11eaa”,
“obmmna — BTOpas cembs”. Community rules strengthen the group and safeguard
honour: “Gepern nmaaTtbe CHOBY, a 4ecTb cMOA0AY”, “Tae A1000Bb, TaM U Aa4” . Russian
culture values both collective and personal needs, reflecting a dual attitude: “kamy
MacaoM He ucnoptuis”’, “cBos pyOamka Oamxke k Teay”. Thus, the concept of
“collectivism” in Russian culture underlines the interdependence of individual and
society, where each contributes to the common good, and the collective protects and
supports the individual.

The concept of “rocka” in Russian culture was deeply philosophical and
multifaceted, reflecting complex emotional states associated with nostalgia, loss,
loneliness, and existential melancholy. “Tocka” in the Russian worldview was often
associated with a state of soul that could not be easily explained with words and
represented not only a feeling of sadness but also an integral part of Russian identity.
“Tocka” was perceived as something inevitable, arriving in life particularly during
moments of solitude or disillusionment, and was linked to the eternal search for
meaning and harmony: “Tocka 3eaeHas”, “Oe3 Tocku >XuUThb Hean3sA . “Tocka”

expressed not only grief for a lost or unattainable reality, but also a deep attachment
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to familiar places, memories, or people who had been lost: “Tocka o poanne”, “6e3
TOCKI >KUTh HeAb3sa . “Tocka” could also represent a state of longing or aspiration,
during the search for something significant yet still inaccessible: “Tocka 1m0
Hen3BecTHOCTI, “TOCKa O yTpadyeHHOI MeuTe”.

Sometimes “Tocka” was associated with profound spiritual dissatisfaction,
when inner emptiness was felt: “rope ot yma”, “>xu3Hb He Beceaa”. In Russian culture,
“Tocka” was at times viewed as something to be endured, as an inescapable part of life
that ultimately strengthened the individual: “Tocka aeumrtcsa Bpemenem”, “Tocka
npoiizeT, a pagoctb ocra"ercs”. These expressions demonstrated how the concept of
“Tocka” in Russian culture represented not merely personal sadness, but a significant
component of the philosophical perception of life, both painful and purifying at once.

The concept of “Motherland” in Russian culture manifests in philosophical and
emotional aspects and in folk wisdom expressed through proverbs and sayings. These
expressions often highlight the value of one’s native land, family, and the connection
with history and culture. Proverbs that emphasize the significance of one’s homeland
and attachment to home show that the Motherland is the foundation of a person’s life:
“rae poauacs, Tam u npuroguiacsa’ (where you were born, there you are needed), “na
pOAHOII 3eMe 1 KaMeHb MATOK” (even a stone is soft on one’s native land), “cBoi1 yroa
— 11 Ha cBeTe pait” (one’s own corner is a paradise on earth). The following proverbs
draw attention to the value of national and cultural identity, attachment to one’s
people and traditions: “Oe3 poAuHEI 1 BOABHBIN YeA0BeK HUUTO” (even a free man is
nothing without a homeland), “poauna, xak MaTp, He oTgaeT B 00may” (the
Motherland, like a mother, will not let you be offended), “Bcsax xyaux csoe 6010TO
xBaaut” (every snipe praises its own swamp). Love and pride for one’s country and
people are expressed in the following proverbs: “21000Bb k poanHe — cBATON A0AT”
(love for the Motherland is a sacred duty), “He KAOKHyAHUCH B AOMe, TaK U B pPOAHOI
cropone” (if you do not quarrel at home, you will not quarrel in your homeland), “aro
3a poguxa 6e3 yectnr” (what kind of homeland has no honor).

The concept of “family” in Russian culture is conveyed through numerous
proverbs and sayings emphasizing its importance as the foundation of society, a
source of support, and spiritual values. The family is perceived as a fortress, a source
of love, care, and tradition. The family has always played a vital role in shaping
identity and transmitting traditions, which is reflected in proverbs that highlight the
importance of kinship: “rae poaurteanckuit 2aom, TaM u caactee” (Where the parental
home is, there is happiness), “B cembe 1 Oeay aerde nepenectu” (in the family, even
hardship is easier to bear). In the Russian folk worldview, the family is a strong rear

guard, a place where one can always rely on help and care: “cemsbst — TBOII Kpenkui
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Te11” (family is your strong rear), “cembs He pacriageTcsi, eCAM B Hell eCTb AI000Bb” (a
family will not fall apart if there is love in it).

The family is perceived as the place where one receives upbringing and moral
guidance, and as the place for continuing one’s lineage: “aetu, npoaoaxkeHue
poauteaeit” (children are the continuation of their parents), “kaxyio ceMbIO 3aBesenIs,
Tak 1 Oyaents kuth” (the kind of family you start is how you will live). Love and
attachment within the family are key aspects that emphasize the importance of familial
relationships: “B cembe 1 B pagoctu, u B 6ege” (in the family, in both joy and sorrow),
“cembs1 — 91O TBOe OorarcTBo” (the family is your wealth). The family is seen as the
place where one learns moral and ethical principles. It is important to preserve the
family’s honor and dignity: “Oeperu nmaaTtbe cHOBY, a yecTb cMoaoay” (take care of a
dress when it is new, and of honor when you are young), “cembs1, 910 111K04a X13HN"
(the family is the school of life). Thus, proverbs and sayings about family in Russian
culture underline its role as the primary source of support, love, moral guidance, and
spiritual value. The family is perceived as something sacred and meaningful that
accompanies a person throughout life.

The concept of “labor” in Russian culture holds special significance, which is
connected to respect for work, diligence, and self-sacrifice. Labor is perceived not only
as a necessary part of life, but also as a moral value, a way to provide for oneself and
one’s family, and a way to serve society. In Russian culture, labor is associated with
honesty, decency, and responsibility. Labor is seen as the foundation of survival and
prosperity in Russian culture. Work is revered, and it is believed that diligence brings
results. At the same time, a lazy person does not deserve a good life, as reflected in the
following proverbs: “6e3 Tpyaa He BHITaIMIIb ¥ PHIOKY U3 Ipysa” (you cannot even
catch a fish without working), “Tpya yeaosexa kopmut” (a person is fed by their work),
“Kak rocreZelnp, Tak u nocnuims” (as you make your bed, so you shall lie in it).

Labor is perceived as a virtue; honest work brings not only material satisfaction
but also moral fulfillment: “Tpya c aymroi, u caactbe Ha mopore” (work with soul, and
happiness will be on your doorstep), “06e3 Tpyaa He OniBaet rogsura” (there is no feat
without effort), “xto He pabotaet, ToT He ect” (he who does not work, does not eat).
Labor is often associated with personal honor and dignity: “na 6ora Hagerics, a cam He
naoman” (trust in God, but do not be careless), “ne paboraii, He emp” (do not work,
do not eat). Labor is seen as a means of self-development and growth. Through work,
a person can develop abilities, acquire skills, and become better: “Tpys xopmurt, a 2eHp
ryout” (labor nourishes, but laziness destroys), “aerko pabortaercst Tam, T4e ecTb

xeaaHune” (it is easy to work where there is motivation). Labor is also seen to serve
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society and offer mutual help. In a collective, it is important to work for the common
good: “He Bce TO 3040T0, 4TO OaecTut” (not all that glitters is gold).

Memory plays an important role in forming personal and collective identities
(Shershova & Chaika, 2024). It allows the preservation of knowledge and traditions
and ensures continuity between generations. Memory of the previous times —historical
and personal — enables learning from experience and passing it on to future
generations (Kongyratbay, 2023). For example, in the cultures of many peoples, there
exists a practice of honoring the memory of ancestors, creating monuments, and
conducting rituals in their honor, which is reflected in expressions such as “Beunas
namATL” (eternal memory), “mnomMHNTH CBOMX IpeAKoB” (to remember one’s ancestors),
and “mam:aTe Hapoaa” (the memory of the people).

Honor in Russian and many other cultures is associated with the highest moral
values, such as dignity, decency, and reputation. It is an ideal to which a person
aspires; sometimes, honor is higher than life. Honor plays a key role in both personal
and social life, determining an individual’s behavior in society and the relationships
with others: “gects gopoxxe >xusuu” (honor is dearer than life), “>xutp 1o yectn” (to
live with honor), “aep:kxaTb caoBo — uects” (to keep one’s word is honor).

Justice in different cultures is associated with a moral principle that includes
honesty, impartiality, and equality before the law (Kongyratbay, 2021; Horichko,
2025). Pursuing justice plays a key role in regulating social and moral norms. This ideal
helps people to achieve harmony in society by acting in accordance with moral
principles and laws: “nio cipasegansocti” (according to justice), “mckars mpasay” (to
seek the truth), “cripaseaanssiit cya” (fair trial).

Hospitality expresses respect for others, openness, kindness, and readiness to
welcome and help (Storozhuk & Kryvda, 2023). It is one of the most important aspects
of many cultures, including Russian. By welcoming guests, a person shows kindness,
generosity, and willingness to share everything. The traditional Russian greeting
“xa2e60M-coab10 BcTpeTuTtsh” (to greet with bread and salt) symbolises hospitality and
the desire to offer guests the very best. The proverb “B gome, rocrempumnmMcrso, B gy1ite,
paaocts” (Hospitality at home, joy in the heart) highlights hospitality not only in
outward actions but also in openness of spirit.

Nature in various cultures is perceived as a source of life, strength, and
inspiration (Zavyalova & Stakhevych, 2022; Shormakova et al., 2019). It influences a
person’s inner state and teaches harmony and balance. Caring for nature and
preserving the environment are essential tasks for maintaining life’s sustainability on
Earth: “marymka-npupoga” (Mother Nature), “Gepeus npupoay” (to protect nature),

“npupoga He mpoctut” (nature will not forgive).
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Care expresses love, attentiveness, and a willingness to help. It is the foundation
of close and harmonious relationships between people. Care is manifested in family
relationships and interactions with others, encompassing attention to others” physical,
emotional, and spiritual needs. Among relevant proverbs are: “marepunckas 3abora”
(a mother’s care), “zabotuthcst o 6AvKHUX” (to care for one’s neighbors), “3abora —
9TO A1000Bb B gevicTBun” (care is love in action). These concepts supported key moral
guidelines within the culture and helped individuals build harmonious internal and
external relationships.

Kyrgyz linguacultural reflects the core values of the people, such as respect for
elders, collectivism, love for the homeland, hospitality, diligence, and others
(Semashko, 2020; Koshbakova, 2022). Proverbs and sayings vividly represent these
concepts. The concept of “Ata-)Xypr” (Homeland, native land) in Kyrgyz culture is a
profound symbolic image associated with ancestral land, roots, forebears, and national
identity. This concept encompasses multiple meanings, including historical memory,
connection with ancestors, a sense of duty to the homeland, and the need to protect it.
Examples of proverbs and sayings about “Arta-Xypt1” include: “Tyyaran >xepaun
tonyparsl aateiH” (The soil of your birthplace is more precious than gold), “Xepun
6ar1 60aco, ®auH aait 6oaot” (If your land is rich, your people will be strong), “Ara-
Kypr — saaun esery” (The Homeland is the root of the people), “Ara-Xyprry
TalllTaraH — aTa-sHeHM Tamrarangain” (Abandoning the Homeland is like abandoning
your parents).

The native land is a source of strength, pride, and belonging. It is a place with
which a person feels an unbreakable bond: “O3 >xepuy — aaTeia 6emux” (Your own
land is a golden cradle). Homeland is not just territory, but also a space associated with
ancestors, the traditions, and history: “Artan 0apaa 94 TaaHbl, aTblH OapAa >Kep TaaHbI”
(“While your father is alive, know the people; while you have a horse, know the land”).
Every Kyrgyz sees it as their duty to preserve the native land and pass it on to future
generations in the best condition: “JKepau cakraran — »a4u cakrait” (The one who
protects the land protects the people). “Ara-)Xyp1” is associated with the struggle for
independence and the free existence of the people: “Dpxun 54, spreHu xaprk” (A free
people has a bright future). Homeland includes nature, mountains, rivers, all symbols
of native land and its spiritual value: “Cyy, emypayn 6yaarst” (Water is the source of
life). The Homeland is a typical home, and its prosperity depends on the efforts of
everyone: “JKepan kaparan, 9a4u 6akkan” (He who looks after the land nourishes the
people). Those who leave their native places always feel nostalgia and the desire to
return: “O3reH xepJae cyaTaH 0o4aryda, 3 kepunae Kya 0oa” (Better to be a servant

in your own land than a sultan in foreign lands). The concept of “Ata-)Xypt” lies at
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the heart of Kyrgyz culture. It strengthens the connection between generations,
emphasizes the importance of national consciousness, and reminds one of the duties
to the Homeland. This concept expresses love for the land, ancestors, and the desire to
preserve the legacy for future generations.

The concept of “yayyny cobiita00” (respect for elders) in the linguocultural
context conveys the following key meanings. Firstly, it signifies recognition of the
elders’ authority, as elders are viewed as keepers of experience, knowledge, and moral
guidance: “¥Yayyra >x04 6o1ot, kuayyre epaek kepcet” (Give way to the elder, set an
example for the younger). Reverence and respect for wisdom are passed on through
advice, guidance, and life lessons: “Kapniaba ke6un kanka caa” (Put the old man’s
words in your bag, you will need them). Respect for elders includes not only honour
but also assistance, care, and involvement in their lives: “YayyHy coiiiaacaH, yyayHaaH
coiii kopecyH” (If you respect elders, your children will respect you). Respect for elders
serves as the foundation for passing cultural and family traditions from one generation
to another: “Yayyny ypmatroo, yayrryn yayyayry” (Honoring elders is the greatness
of a nation). This concept fosters harmony in family and society through mutual
respect between generations: “Yayyra piiiman, kmuyyre biiioat” (Faith to elders, virtue
to youth).

The concept of “konoktoo” (hospitality) in the linguocultural context of Kyrgyz
and Russian peoples reflects values of openness, kindness, and the readiness to
welcome a guest with warmth and care. It carries a positive connotation of the ability
to receive guests with sincere warmth and respect regardless of circumstances: “Konoxk
keace, KyT keaet” (When a guest comes, blessings arrive). The willingness to offer the
best to a guest, even if the host is not wealthy, is expressed in: “Konokko Gapran
KypcarblH TOMTy3aT, KOHOK TOCKOH abuinpuH Toirysar” (Visiting fills your stomach,
hosting uplifts your honour). A guest is given special attention and honored seating,
even if the guests are strangers: “Konok, Kyaaitap konory” (A guest is a guest of
God). Hospitality strengthens social ties and friendships between people: “Konok
chliiAaraH yige Kyt 6040t1” (Blessing abides in the home that honors its guests). A
proper welcome is considered a measure of the host’s honor and dignity: “Konoxk
TOCKOH — KaabIp TartkaH” (He who welcomes guests earns respect). “Hospitality” is not
just a domestic tradition but an essential element of spiritual and social life, uniting
people and reflecting values of kindness, generosity, and humanity.

“XamaaTubraplK” (collectivism) is a social and cultural concept that reflects the
importance of the community and collective interests over individual ones. In Kyrgyz
culture and many other Eastern societies, collectivism is key in maintaining social

harmony, cooperation, and mutual assistance. It is expressed through joint efforts,
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upholding traditions, and respecting collective values, for example, in proverbs and
sayings such as: “beaynrenay oepy >xeint” (Wolves will eat him who separates), “Da
MeHeH AaHKKa >XeTeCUH, 51 004CO UINTH YedeCclH, KaATbl3 DA€ MeH JecCeH, JKeare Ja
yuyn ketecus” (With the people you will achieve glory, with the people you will solve
problems, but if you think only of yourself, you will be carried away by the wind),
“JKaares gapak 6ak 60460iT” (A single tree does not make an orchard). The proverb
“O3yMmuya 00400 >Xep Kapall, OapABITBIH OapKTall ChlliAarblH, Ouiilece DAUH
Ouitaerns, pipdaca »anH, sipAarsiH” (Don’t be selfish, respect everyone, dance when
your people dance, sing when they sing) emphasizes that within the collective, despite
external differences, unity and shared identity are created, one must stand with the
people.

The concept of “yi1-Oyae” (family) in Kyrgyz culture encompasses not only
blood relatives but also mutual obligations and assistance within familial and kinship
ties. The family is considered the most important unit of society, where traditions, care,
and respect for elders are maintained (Kieliszek, 2023; 2024). Proverbs reflect the
importance of family values for achieving success: “Y11-Oyae OarsITbIH aArad KUII,
aaapira kerepyaet” (The one who leads their family will rise forward). The emphasis
is placed on the family head being wise and making sound decisions: “Yii-Oyae
Oarrasicel — akpiAMaH” (The head of the family is a wise person). The saying “Yi1-
Oyaeae bIHTBIMAK 004co, OamKaaapra ga >Kakiel 0040t1” (If there is harmony in the
family, everything else will be good too) highlights the importance of internal family
harmony for a successful life in society.

“Omrexkunaguk” (diligence or hard work) is considered one of the most
important virtues in Kyrgyz culture. It is associated with respect for labor,
perseverance, and the readiness to overcome difficulties. Proverbs emphasize the
value of work for personal success: “Dmrekuna Kyaaa yap4doo koK’ (A hardworking
slave never tires), and according to Kyrgyz linguocultural views, persistent work can
overcome any obstacle: “Dmrexun kummn 6apaa, KeliibIHIBIABIK >KOK” (Where there is
a hardworking person, there is no hardship). “OmMrexTun HaHbBI TaTTyy, >KaAKOOHYH
>kanbl TarTyy” (The bread earned through labor is sweet, but for the lazy, their life is
dearer).

“AxblamaHabIK” (wisdom) is highly valued in Kyrgyz culture. This quality is
linked to the ability to make correct decisions, understand life’s lessons, and pass on
knowledge to the younger generation. Wisdom nurtures moral character: “Axbsraman
azaM/AbIKKa >KaKbIH” (A wise person is close to humanity), comes with experience and

knowledge, not by force: “Axpiaapr Ky4 mMeHeH TankaH >KoKcyH” (Wisdom is not
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acquired by strength), and arises from the shared experience of many: “Axsia 6up
kepae ken 00a601T” (Wisdom does not reside in one place).

The concept of “agmaerrux” (justice) in Kyrgyz culture is associated with
equality, honesty, and the protection of each person’s rights. It is a fundamental value
that applies to personal relationships and societal interactions. Justice is often linked
with proper judgement, impartiality, and the restoration of truth: “AanaerTuk >xox
6oaco, ayrHe katyy 0oaot” (If there is no justice, the world becomes cruel). Justice
and honesty are closely intertwined: “AauaerTyy agam adbuiupayy 6oaotr” (A just
person is honorable). Injustice is seen as destructive to inner peace and cosmic order:
“Aanaertn gaacas, apbak Oarmair kaaat” (If justice is violated, the spirits will not
rest).

“OpxnHAnk” (freedom and independence) occupies a central place in Kyrgyz
culture, associated with personal autonomy, the ability to make one’s own decisions,
and live without external interference. These are concepts tied to dignity and the rights
of every individual. Freedom is the most valuable wealth that cannot be bought:
“OpKUHAUK — adaM OasaacelHBIH 5H 4oH Oarnabirel” (Freedom is a person’s greatest
wealth). The proverb “Dpxkun knimn s4 aaabinaa yat 60a06omt” (A free person will not
be ashamed before the people) underscores the importance of freedom in maintaining
dignity and respect in society. The value of freedom and its preservation is highlighted
in the saying “Dpxunauxru 34 kum xororriont” (No one loses their freedom).

Nature (tabusr) in Kyrgyz culture is perceived as a vital element of life that
must be respected and protected. Interaction with nature implies harmony and a
sustainable attitude towards the environment, including animals, plants, and
ecosystems. The importance of harmony with nature for well-being is expressed in the
proverb: “TaOMATTBIH KaadaraHblH KblAcaH, >XKaMaH 0oaboiicyH” (If you act in
accordance with nature, you will not go wrong). Nature provides all that is necessary
for life: “Tabuar agamast kem Kblabait” (Nature does not impoverish man),
“TabmsTKa >KaKIIBIABIK KbIACaH, aa Kaiipa >Kakibsl 6oa0T1” (If you do good to nature,
it will return the favor).

“Kyt” symbolizes happiness, harmony, luck, and well-being. Kyrgyz culture
covers material prosperity, spiritual harmony, a connection to the divine, and respect
for traditions. Examples of proverbs and sayings associated with blessing and wishes
for well-being: “Kyt Oepcun!” (May there be well-being), “Kyaarisim KyT Oepcun”
(May God grant happiness), “Kyrrtyy 6oacyn!” (May there be joy), “KyTt 6epexecu moa
6oacyn!” (May there be abundant well-being). Some sayings and proverbs reflect
abundance and harmony: “Kyt 0ap >xepae, pipsic 6ap” (Where there is well-being,
there is prosperity), “Kyry xauxan yit” (A house that has lost its fortune), “Kyr 0ap
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>Kkepde bIpbIcKe ysiaaniT” (Where there is well-being, luck nests), “Kyrryy kamoo” (A
blessed life).

The concept of “aitbia” symbolizes the native home, communal life, and
traditions. It is associated with unity, support, care, and the foundation of national
culture. Examples of proverbs and sayings include: “Aribia 9amu, Oup Tyyranaam”
(Village people are like siblings), “Aiibia utn asa 6oaco aa, 6epy kepce doryaat”
(Even if the village dogs quarrel, they unite when they see a wolf), “Aribia sanHUH
corimpirel” (The pride of the village), “Aitpia mun, enep kenun” (The village is a
treasure trove of talents), “ Aitblaaamibiy >Kakis! 004co, aTeiHALL cyrap” (If your fellow
villagers are good, water your horse, they will support you). Table 1 presents a

comparison between Russian and Kyrgyz concepts.

Table 1. Characteristics of Russian and Kyrgyz Concepts

Characteristic Russian concepts Kyrgyz concepts
Language and Mainly expressed through Focus on proverbs, proverbs, and
expression phraseological units, proverbs, and works
metaphors
Family values Family is a key value, support for Family ties, respect for elders,
parents and children collectivism
Religiosity Based on the Orthodox tradition, The influence of Islam, especially
which influences the worldview Sunni Islam, and traditional beliefs
Nature and the ~ Nature as a source of inspiration and Nature is closely connected with the
surrounding world  philosophical reflection life of nomads, the perception of the
land as sacred
Hospitality Hospitality as a manifestation of Hospitality is a sacred duty, and
generosity and warmth special attention to the entertainment
of guests

Source: prepared by the authors.

The language of Russian folk expressions is based on phraseological units and
metaphors that contain cultural and historical echoes of Orthodox tradition and
literary heritage (Zhukovska, 2020; Hoff & Barboza, 2025). Often used to express moral
lessons, Proverbs carry a deep philosophical meaning shaped by Christian worldview
characteristics. The language of the Kyrgyz people focuses on proverbs and sayings
that emerged in nomadic life conditions, where practical life principles were
particularly emphasized. Folk works such as epics and songs transmitted generational
wisdom, belief in the spiritual world, and traditional values.

In Russian culture, the family is traditionally the foundation of the social
structure, where support between generations, parents, and children is a central value
(Efremov, 2025a). The Orthodox tradition stresses the importance of family unity and

support. The Russian proverb “He kpacna n36a yraamu, a KpacHa nuporamu” (A hut
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is made lovely not by its corners, but by the pies served in it) underlines that familial
comfort and a warm atmosphere are more important than external surroundings. In
Kyrgyzstan, great emphasis is placed on clan ties and respect for elders. The Kyrgyz
proverb “Aran Oapaa ®a TaaHbl, 9HeH Oapaa Oea Tanbs” (When you have a father —
know the people, when you have a mother — know your place) reflects the importance
of parental authority in society.

Collectivism and mutual assistance form the basis of the family structure, where
every family member plays a role. The influence of Islamic tradition is also strong,
highlighting the importance of kinship. Russian culture relies on the Orthodox
tradition, which historically shapes society’s spiritual and ethical orientation.
Orthodoxy greatly influences concepts of morality, piety, and spirituality, which are
reflected in Russian phraseology and proverbs. Islam plays a primary role in the
cultural and religious outlook of the Kyrgyz people. At the same time, traditional
beliefs inherited from nomadic life remain significant in shaping the worldview,
emphasizing harmony with nature and the spiritual realm. The Russian proverb “bes
bora Hu g0 mopora” (Without God, not even to the threshold) highlights the
importance of spirituality in life, while the Kyrgyz proverb “Kyaaiiaan kopkiioron
agamaaH Kopk” (Fear the one who does not fear God) expresses fear towards those
without spiritual principles.

In Russian culture, nature is a source of inspiration and philosophical reflection
(Mambetakunov, 2022). Literature, art, and folk wisdom often use images of nature to
express deep emotions and moral lessons. In Kyrgyzstan, nature holds sacred
meaning. Land is considered holy, and nomadism fosters a strong bond between
people and nature. In Kyrgyz culture, respect for land and nature as sources of life is
characteristic. The Russian proverb “bepern semaio pogumyio, Kak MaTb A1001MMyI0”
(Protect your native land as you would your beloved mother) conveys a caring attitude
towards the homeland. In contrast, the Kyrgyz proverb “JKep xasmna, cyy aatein”
(The earth is treasure, water is gold) symbolizes a respectful attitude toward natural
resources.

Hospitality in Russian culture is associated with openness, generosity, and
heartfelt warmth (Gongalves, 2024). Its importance is highlighted by many folk
expressions that reflect a welcoming attitude toward guests. In Kyrgyz society,
hospitality is a sacred duty, especially for visitors. Guests always hold high social
value, and the reception is considered a moral act reflecting the host’s honour. For
example, “Konok keares, yire Kyt kupetr” (When a guest comes, blessings enter the
home) and “Kanua OyT kmpce, omondo Kyt kupet” (As many feet enter, as much

blessing comes in).
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Despite differences in cultural worldview details, Russian and Kyrgyz cultures
share many views on family, nature, and hospitality. The family is the central social
unit in both cultures, ensuring generational support. Respect for parents and the
elderly is important in upbringing and community life. Traditional moral values focus
on respect, responsibility, and mutual assistance. The Russian proverb “I'octs Ha
ropore, cdactbe B JoMe” (A guest on the doorstep, happiness in the house) reflects the
host’s cordiality. In contrast, the Kyrgyz proverb “Konok xeace, xyt keaetr” (“With a
guest comes prosperity) expresses faith in the special significance of guests.

Although the cultural foundations differ in religion (Orthodoxy and Islam),
both emphasize spirituality, morality, and piety. Family ties, support for those in need,
and acts of compassion are key traits in both Orthodox and Islamic traditions. The
proverb “bes bora u B gymre mycro” (Without God, the soul is empty) expresses the
importance of spirituality and piety in human life. The Kyrgyz proverb “blitmansr
>KOKTYH yATH XK0K” (One without faith has no shame) underscores the value of faith
and spirituality in life.

Both cultures attribute symbolic and philosophical meaning to nature. Nature
is perceived not only as a resource but also as a spiritual space, a source of inspiration,
and a part of cultural identity. The importance of human harmony with the
environment is manifested in folk traditions, literature, and folklore. For example,
“The forest is a home for many, but for a person, a spiritual fortress” portrays nature
as a place of renewal and balance, while “JKapaTsiabii, azaMAbIH aKBIABIHBIH dern’”
(Nature is the limit of human reason) presents nature as a source of inspiration and
inner harmony.

In Russian and Kyrgyz cultures, hospitality is among the most important social
values. Receiving guests is a duty of respect, honor, and kindness. Generosity and
openness toward guests are emphasized through proverbs, sayings, and etiquette
norms. For instance, “The host is not the one in the house, but the one in the heart” is a
saying about the importance of a heartfelt attitude toward guests, and “Konoxk keares,
yire kyT kupetr” (When a guest comes, blessings enter the home) speaks of hospitality
as a divine gift.

Thus, while Russian and Kyrgyz cultures each have unique features, they share
common values that unite them in family life, spirituality, attitudes toward nature, and
hospitality traditions.

Various cultural and religious traditions significantly shape the key concepts in
both cultures. Russian concepts are deeply rooted in the Orthodox tradition and
literary heritage, which is reflected in expressions and views on family, religion, and

nature. Meanwhile, Kyrgyz concepts, especially in the context of hospitality and
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respect for elders, carry the deep imprint of nomadic culture and Islamic influences,

expressed through folk sayings and traditions.

Discussions

When comparing the concepts of “Ara-)Kypt” and “Poanna” in Russian and
Kyrgyz, it was found that “Ara-)Xypt” places greater emphasis on ancestral and
spiritual connection to the land, highlighting loyalty to traditions and nature.
“Poauna” in Russian culture is associated with the state and heroism, reflecting
historical and collectivist values. Both concepts represent important cultural values,
but the emphasis differs depending on national history and way of life. In the article
by Khayatova (2022), differences in the perception of the concept “Poguna” were
examined through the lens of linguistic means in Uzbek and German. It was shown
that the Uzbek concept “Batan” (Poauna) is associated with spiritual and emotional
values and includes the idea of a family home, native land, ancestors, and the heritage.
This word strongly connects with traditions, religion, and a sense of duty to society.
In the German concept “Heimat” (Poguna), emphasis is placed on an individual’s
connection to the place where the individual was born or raised. “Heimat” is often
associated with stability, safety, and belonging. Nevertheless, it has a more personal
than collective nature. Thus, in Khayatova’s work, the interpretation of linguistic and
cultural features of the two languages also takes place through the analysis of
proverbs, sayings, phraseological units, and metaphors.

Based on the results of this study, it can be concluded that the mental core of
Russian and Kyrgyz linguocultures consists mainly of abstract notions. Among these
notions are such as “ayxosnocts” (spirituality), “cripaBegausocts” (justice), “coectn”
(conscience), “rocrempummcrso” (hospitality), “gects” (honor), “cBoboga u
He3aBucumocts” (freedom and independence) in Russian culture, and “kyr”
(baaromoayune, yaada, cdacTee), “BIHTBIMaK” (e4MHCTBO, coraacue), “bliiMaH”
(peamruss M AYXOBHOCTB),  “KOHOKTOO”  (TOCTEIIpUMMCTBO),  “aamaeTTux”
(cnpaseaansocts) in Kyrgyz culture. The study by Lievers et al. (2021) explored how
various linguistic features of words are linked to the perception of concrete and
abstract concepts. In this regard, abstract concepts are directly related to metaphorical
thinking. Thus, the conceptual worldview reflects both people’s metaphorical and
tigurative thinking. In the study by Kim (2022), it was emphasized that metaphorical
use of verbs related to eating processes reveals profound cognitive and cultural
differences between English-speaking and Korean communities. It supports the
findings that language and culture are interconnected, and the metaphors used in a
language can provide valuable insight into its speakers’ cognitive processes and
cultural values.

Given the study of concepts in Russian and Kyrgyz cultures, it can be concluded
that most basic concepts coincide, particularly those related to traditions and family
values. Concepts such as “crnpaseaamsocts” and “rocrempummcrso” are also
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important. At the same time, there are significant differences in the perception of
nature: in Russian culture, it is associated with unity with the surrounding world,
while in Kyrgyz culture, it is associated with a source of strength and inspiration. Faith
and religion are also perceived differently: in Russian culture, these notions are linked
to Orthodox traditions, while in Kyrgyz culture, to Islamic traditions. From this, the
claim by Aftab et al. (2022) is relevant: language serves as the primary means of
communication and reflects the cultural characteristics of society; culture shapes
language, and language, in turn, influences the perception and transmission of cultural
values.

From the analysis of Russian and Kyrgyz concepts, it can be concluded that
different cultures may reflect different values or that different concepts may be
interpreted differently. For example, the concept “xoaaextusuam” (collectivism) in
Russian linguoculture relates to maintaining harmony within the collective, mutual
assistance, and unity. In Kyrgyz linguoculture, the concept “kxoasexruBusm”
(“>xamaaTublabIK”) is tied to an entire sociocultural concept that demonstrates the
prioritization of collective interests over individual ones. The study by Lobner et al.
(2021) showed that concepts and frames are deeply rooted in culture, forming unique
ways of perceiving the world specific to each culture, and determining how people
communicate and wunderstand one another. Thus, the book contributes to
understanding the link between language, culture, and cognitive processes. According
to the study, concepts may form entire mental cascades within each culture.

Based on the results of this study, it can be concluded that concepts related to
cultural heritage play a key role in shaping the identity and mentality of a people. The
concepts reflect collective experience, traditions, customs, historical events, and beliefs
passed down from generation to generation. Concepts are often expressed through
phraseology, symbolism, myths, religious practices, art, and language. The study by
Ju (2024) is connected to concepts through the identification, representation, and
interpretation of cultural heritage. Concepts as cognitive units play a central role in
how cultural heritage is perceived, preserved, and analyzed using image recognition
technologies. Arora’s work (2023) explored how pre-trained language models can
reflect cross-cultural value differences. Concepts such as values and behavioral norms
become essential when analyzing how language models (particularly phraseology)
can reflect cultural differences.

Proverbs and sayings reflect key aspects of people’s lives, the historical paths,
values, and worldviews (Efremov, 2025b; Kravets & Semashko, 2024). Despite the
differences, Russian and Kyrgyz folklore express universal human truths such as the
importance of family, labor, hospitality, and respect for elders. Linguistic concepts
(particularly those related to moral, ethical, and cultural values), according to the
tindings of Asfaw and Bulbula (2022), are formed through literary works and cultural
traditions. Literary concepts are used to express national and cultural identities,
especially in the context of various ethnic and linguistic groups. In exploring
intercultural pragmatics, House and Kadar (2022) drew attention to how cultural
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norms and pragmatic concepts can alter the meaning of utterances across cultures.
Thus, linguistic concepts reflecting social roles, etiquette, and non-verbal
communication vary depending on cultural context. It should also be noted that
Kyrgyz proverbs often emphasize the connection between humans and nature,
reflecting a nomadic way of life. On the other hand, Russian proverbs emphasize a
settled way of life and interaction within society.

The analysis of Russian and Kyrgyz concepts showed that some differ
significantly, while others differ only slightly. For example, the perception of family
and values such as hospitality, justice, labor, and honor largely coincide. The article by
Tali (2022) is dedicated to comparing color idioms in English, Russian, and Hebrew.
The study shows that color concepts such as “Oeantit”, “gepnsrit”’, and “xpachbrit”
(“white”, “black”, and “red”) have various cultural and symbolic meanings in each
language. For instance, “red” is associated with love in English, but may signify
danger or revolution in Russian. The article links idioms to linguacultural concepts,
reflecting world perception in each culture. It also demonstrated how linguistic
concepts shape cultural behavior and worldview by analyzing examples from
different languages and cultures. It was emphasized that cultural differences directly
influence the formation of linguistic units such as idioms, proverbs, and metaphors.
Thus, based on the analysis of most of the works, it can be concluded that the works
support the findings of this study. All cited studies highlight the strong connection
between language, culture, and concepts, which aligns with the conclusions of Kyrgyz
and Russian linguacultural studies.

Conclusions

When comparing concepts in Russian and Kyrgyz, it becomes apparent that
many of the concepts match in meaning, though the concepts may bear specific
cultural features and emphases. “Poauna” in Russian and “Ara-Xyp1” in Kyrgyz
express attachment and love for one’s homeland; however, in Kyrgyz culture, the term
“Ata-)Xypt” is often associated with national pride, historical memory, and the
defence of the homeland. It is worth noting that “cemps” in Russian and “yi1-6yae” in
Kyrgyz both refer to the importance of family ties. Nevertheless, in Kyrgyz culture,
the family may imply a broader meaning, encompassing kinship and communal
solidarity.

Both Russian and Kyrgyz cultures value work, but in Kyrgyz culture, particular
attention is paid to diligence (“smrexunaauk”) as a key principle of prosperity and
survival under traditional economic conditions. In Russian, “gects” is linked to moral
responsibility and social reputation. In contrast, in Kyrgyz culture, the concept of
“akbplaMaHABIK” (MyapocTs) is more closely associated with respect for elders and
maintaining social harmony. Both cultures attach great significance to hospitality;
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however, in Kyrgyz culture, “xoHOKTOO” (“rocTempmmmcrBo”) carries special
importance, being linked to nomadic traditions.

It should also be noted that “koaaextnsusam” in Russian and “>xamaaTubLaBIK”
in Kyrgyz both reflect the value of community, but in Kyrgyz culture,
“>xamaaTuplablK” may imply closer cooperation and mutual assistance within a
traditional rural way of life. The concept of “cnpaBegamsocts” in Russian and
“aanaertux” in Kyrgyz are similar in meaning. However, in Kyrgyz culture, the focus
may be on maintaining social justice and harmony within the community.

The concept of “npupoga” in Russian and “tabuar” in Kyrgyz is related to the
human relationship with the surrounding world. However, in Kyrgyz culture, nature
is often perceived as an inseparable part of life and the people’s identity. Thus, many
concepts in both cultures interact, yet each language and culture imparts specific
nuances and emphasis to these notions.

Russian phraseological expressions reflect Orthodox traditions and moral
values, whereas Kyrgyz proverbs are linked to the nomadic way of life. In Russia, the
family is built on intergenerational support, and in Kyrgyzstan, it is based on clan ties
and collectivism, with the influence of Islam. Russian culture relies on Orthodoxy,
Kyrgyz culture, Islam, and nomadic traditions. Nature in Russia is a source of
inspiration, and in Kyrgyzstan, it is a sacred value. Hospitality in both cultures
expresses respect and is an important social norm.

Thus, the limitations of this study are also connected to the fact that only 10
basic concepts from each linguacultural were considered. Studying linguacultural
concepts is a vital part of intercultural communication and linguistics. Future research
into the phraseology of the Kyrgyz and Russian languages includes identifying
standard and specific features of phraseological units in both languages, analyzing the
semantic, structural, and functional characteristics, exploring the influence of
traditions, religion, and everyday life on the formation of phraseological stock, and
investigating the conceptual foundations of phraseological units reflecting the
worldviews of the Kyrgyz and Russian peoples.
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