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Abstract
The purpose of this study was to identify socio-cultural factors influencing the transformation of this
tradition in modern educational practices. For this, the study employed quantitative and qualitative
methods: questionnaire survey of 150 respondents from Kazakhstan, Kyrgyzstan, and Uzbekistan, semi-
structured interviews with experts in the field of pedagogy, cultural studies, and psychology, as well as
ethnographic observations during 12 “bata” rituals in family, educational, and religious contexts. The
findings of the study revealed that the “bata” tradition preserved considerable educational and cultural
significance among the older generation and in rural communities. At the same time, among the youth,
especially in urban areas, there was a tendency to perceive “bata” as a symbolic or outdated element of
cultural heritage. The analysis of questionnaire data confirmed that the level of education substantially
influenced the attitudes towards the tradition: respondents with higher education more often viewed it
in a historical and cultural context, while representatives with low and medium levels of education
perceived it as a relevant element of education. Content analysis of open-ended answers revealed the
prevalence of the category’s “respect”, “spiritual protection”, and “loss of significance”. A statistically
significant difference between value perception and actual application of tradition in the age group of
31-50 years old was also established, which indicated the process of symbolization. The practical
significance of this study lies in the possibility of using the obtained data to develop cultural education
programs aimed at adapting traditional practices to modern conditions without losing their basic values.
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Introduction

The introduction must include the general context/topic of the paper within its
context. It should explain the main idea well and include the current reality relating to
the topic. Show the global/local/community impact of your study. It must also include
the aims/objectives of the study in paragraph form. Avoid using bullets as much as
possible.

The tradition of blessing “bata”, rooted in the cultures of Central Asian peoples,
is a unique phenomenon at the intersection of religious, moral, and pedagogical
practices. Despite its enduring role in shaping behavioral norms, respect for elders,
and the moral orientation of the individual, recent decades have seen marked changes
in the perception and application of this tradition, especially among the younger
generation. Globalization, urbanization, and the technologization of communications
have transformed the socio-cultural contexts where the “bata” has functioned for
centuries (Doszhan, 2022; Sheikh, 2022). It has become necessary to scientifically
analyze the current state of this tradition and its ability to adapt to the changing social
environment.

The study's relevance was determined by the growing gap between generations
in the attitude towards traditional forms of upbringing and social regulation. If for
older generations “bata” retained the status of a sacral act of transmission of blessing
and morality, for the youth it increasingly became a symbol of the ethnographic past,
having lost a significant role in the upbringing and socialization. In this connection, it
was necessary to investigate the transformation mechanism of tradition in the
conditions of modern cultural shifts, which would allow recording these changes and
revealing the potential of “bata” as a relevant instrument of upbringing.

The problem of the study was based on the evident insufficiency of modern
empirical and comparative data on the perception of “bata” in the context of modern
socio-cultural realities. Despite the existence of fundamental works on the traditional
practices of Central Asian peoples, the study of the dynamics of the perception of
blessing as an element of ethnopedology in the context of globalization has been
fragmentary.

Isokov (2021) considered the preservation and transformation of ritual forms in
the context of ethnic identity, emphasizing the function of traditional rituals in
strengthening cultural integrity. The researcher characterized ritual practices as
integrating the individual into the social structure and cultural space, pointing to their
role in reproducing collective memory. Isokov’s study analyzed the established forms
and the ways of their transformation under the pressure of social progress. Mohiuddin
(2024) proposed an original approach to religious identity in Central Asia,
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reinterpreting it through the lens of pre-Islamic traditions. The study revealed that
blessings can be perceived as a pre-Islamic element organically integrated into Islamic
rituals in Kyrgyz and Uzbek cultures. The researcher concluded that modern religious
forms do not supplant traditional ones, but adapt them to new conditions, preserving
their former functions in a changed context.

Konurbaev et al. (2025) aimed to identify the mechanisms of preservation and
change of Kyrgyz folklore traditions. The study considered pedagogical, institutional,
and family channels of transmitting cultural norms, noting that it is in families and
rural communities that resistance to globalization influences is observed. The
researchers highlighted rituals' emotional and normative components, pointing to
their significance in developing personal orientations. Yusuf and Boletbekova (2023)
focused on developing Islamic identity in modern Kyrgyzstan, including through
ritual interaction. The researchers analyzed how religious institutions use ritual
practices to socialize with young people. Special attention was paid to symbolic acts,
including blessings, which, according to the researchers, continue to perform
educational functions under conditions of religious pluralism.

Saydullayev (2024), based on the analysis of ethnographic materials, recorded
the significance of Islamic texts as sources of interpretation of traditional practices. The
works of al-Hakim at-Tirmizi, which the researcher studied, contain concepts
analogous to the Central Asian “bata” and are interpreted as elements of sacral
transmission of meaning. It allowed the researcher to conclude that the practice of
blessings has an archetypal nature and is preserved in a transformed form in both
religious and secular environments. Gu (2024), based on cultural analytics, considered
the young generation as the bearer, heir, and at the same time transformer of cultural
norms. The researcher emphasized that young people play a double role; on the one
hand, they perceive cultural codes as a symbol of identity, while on the other hand,
they reinterpret them according to their current realities. This position is especially
relevant for analyzing practices such as “bata” in transforming the perception of the
sacred.

Louw (2024) examined the phenomenon of “sabr” (patience) as a virtue in the
later life of Kyrgyz Muslims. The researcher described how the older generation
perceived ritual forms (including blessings) as an affirmation of the presence of a
higher order in the world. The study showed that “bata” is perceived as a cultural
practice and a form of divine communication, especially in aging, reinforcing its value
in moral support. Beyer and Finke (2020) examined traditionalization practices as
active forms of reactive cultural construction. The researchers showed that many

elements previously considered “archaic” become symbols of ethnic consolidation,
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especially in the context of cultural policies and educational reforms. The study
emphasized that ritual forms, such as blessings, are finding a second life through
mechanisms of institutionalization.

Despite the breadth of thematic approaches and the diversity of research
focuses, the analyzed studies did not provide a comprehensive answer to how the
perception of the “bata” tradition is changing in the context of globalization and
urbanization, considering age, gender, and educational differences. There has been no
detailed analysis of the perception of this tradition as an educational tool in the context
of the everyday life of different ethnic groups in Central Asia. The dynamics of the
transformation of “bata” as a social mechanism that ensures cultural continuity
between generations have also not been investigated.

The purpose of this study was to identify the specific features of the perception
of the “bata” tradition in the ethnic communities of Central Asia in the context of
globalization, focusing on its educational function in the modern socio-cultural
context. For this, the following objectives were set: to find out to what extent the “bata”
tradition retains its significance in educational practices among different generations
and social groups; to analyze changes in its perception under the impact of
globalization and urbanization; to establish what social, cultural, and educational

factors influence the preservation or loss of this tradition.

Methodology

The study employed a representative sample of 150 respondents evenly
distributed between Kazakhstan, Kyrgyzstan, and Uzbekistan (50 people from each
country). The survey was conducted between April and June 2024. The choice of these
countries was explained by their cultural and religious proximity and the persistence
of the “bata” tradition as a form of blessing. Kazakhstan, Kyrgyzstan, and Uzbekistan
represent the key cultural centers of Central Asia, where the “bata” practice preserves
both religious and secular significance. The sample included men and women between
18 and 60, with a gender balance of 75 men and 75 women. The respondents
represented diverse social and professional groups: students, teachers, married
couples, and representatives of the older generation. They were conditionally divided
into three age categories: under 30, between 31 and 50, and over 50.

The participants were selected voluntarily and based on informed consent to
participate in a sociological survey on the perception and use of the “bata” tradition in
the modern socio-cultural context. The sample included individuals aged 18 to 60
years, permanently residing in Kazakhstan, Kyrgyzstan, or Uzbekistan, and having
experience of participation in cultural or educational practices related to “bata”.
Respondents who had not interacted with tradition or did not recognize its
significance were excluded. The survey was conducted in a mixed format: online (via
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Google Forms) to reach the urban population and offline (paper questionnaires) via
cultural centers and universities in rural areas.

The questionnaire included both closed and open-ended questions. Closed-
ended questions involved selecting one or more answer options. They aimed to
quantify the frequency of use of “bata”, attitudes towards the tradition, its significance
in the educational process, and the perception of it as a cultural, religious, or social

phenomenon (Table 1).

Table 1. Structure of the questionnaire for the thematic survey

G
No. Qli;;:m Question wording Question purpose
1 Closed Do you consider the “bata” tradition a To determine general attitudes
significant part of parenting? towards the tradition
H ti h 11
ow Thany Times ”ave },,,Ol.l personally To assess the frequency of practical
2 Closed participated in a “bata” ritual in the L »
participation in the tradition
last year?
3 Closed What role do you think “bata” plays To identify perceptions of the
today? (Likert scale from 1 to 5) relevance of the tradition
here h £
Where have you ,H}OSt © Een . To identify the social context where
4 Closed encountered the tradition of “bata”? " . .
. . tradition manifests itself
(family, school, holidays, etc.)
How d ive “bata” today?
ow €0 you perceive “baza foday To understand how respondents
5 Closed (religious practice/cultural . L
. categorize tradition
heritage/outdated custom)
6 Open What does “bata” mean to you To obtain individual interpretation
P personally? and value perception
hat ch in th ion of thi
w at-c. anges in the peljcept?on of this To record the subjective dynamics of
7 Open tradition have you noticed in recent
perceptual change
years?
To find out th for th
Do you keep the tradition of “bata” in © 1n. outthe reasons. 9r .e
8 Open . preservation or loss of tradition in the
your family? Why (or why not)? . .
family environment
Your level of education To match the educational level with
9 Closed . . . . o
(primary/secondary/higher education) attitudes towards tradition
T lyze the diff in th
10 Closed Your age (under 30/31-50/over 50) © analyze M citierences in the
perception of tradition by age groups
To identif der diff i
11 Closed Your gender (male/female) o1 gn Ly gender < ere?n'ces n
attitudes towards tradition
To determine the influence of the
12 Closed Where do you live? (village/city) place of residence on the use of

tradition

Source: compiled by the authors of this study.

Content analysis of the open-ended questions was performed considering the
relevance of answers, reasoning, reference to personal or collective experience, and
expression of the value of tradition. Key themes included “heritage”, “religious
function”, “respect”, and “family tradition”. Quantitative data were processed using
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descriptive statistics and cross-tabulations. Respondents gave written consent to take
part, and anonymity and confidentiality were respected following the Code of Ethics
(American Sociological Association, 2018), International Code on Market, Opinion,
and Social Research and Data Analytics (ICC/ESOMAR, 2016), and Ethics and Data
Protection (European Commission, 2021). Field research was conducted in
Kazakhstan, Kyrgyzstan, and Uzbekistan. Twelve rituals were recorded, including
family, educational, and religious activities. Observation included those who uttered
“bata” and participants in the ritual, and not only blessing formulas, but also the form
of intergenerational interaction was recorded. Fifteen semi-structured interviews were
conducted with experts from three countries. The analysis allowed distinguishing the
following categories: “educational function”, “cultural identity”, “loss of significance”, and
“traditional sustainability”. Data was processed using SPSS (version 27); Student’s t-test
and Wilcoxon test were applied. Voice recorders, cameras, and analytical software
were used. Changes in the perception of “bata” were analyzed considering the
transformations from 1991 to 2024.

Results

The tradition of “bata”, a form of blessing or a wish passed from elders to
younger ones, has profound roots in the culture of Central Asian peoples. In different
ethnic groups of the region, “bata” is a significant cultural and educational tool.
Research shows that the “bata” tradition has played a key role in social life and
upbringing, forming essential moral and ethical guidelines. The tradition serves not
only as a means of imparting spiritual wisdom but also as a way of strengthening social
ties between generations. A key aspect of the tradition is its connection to religious and
spiritual practices (Francelino et al., 2024). In Central Asian Muslim communities,
“bata” is often perceived as a blessing that reinforces moral values and serves as
spiritual protection (Asipova, 2023; Zhussip et al., 2020).

However, since the 1990s, with the acceleration of globalization and
urbanization processes in Central Asian countries, the perception and practical use of
the “bata” tradition began to change significantly. Globalization, as researchers have
noted, contributes to the erosion of traditional cultural practices, especially among
young people, which may lead to a weakening of the significance of “bata” as an
educational tool (Osmonova et al., 2024). Despite this, the older generation stays
taithful to tradition, which necessitates the investigation of its role in the educational
process in the changing social environment.

Globalization and urbanization are key factors influencing the perception of
traditions in Central Asia (Auanasova et al., 2024). Changes in the economic and social
spheres and growing interconnections with Western culture influence the way of life
and values of local communities (Magalhaes & De Mattos, 2024). On the one hand,
globalization facilitates the spread of new cultural norms and technologies, often
weakening traditional practices (Efremov, 2025b; Ivanova & Martyniuk, 2024). On the
other hand, it also brings about a search for identity, which sometimes favors the
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revival of some aspects of national culture. Within the cultural changes taking place in
the region, the “bata” tradition is perceived differently depending on the social
context. In rural areas and more traditional communities, the practice preserves its
significance as a crucial element of education and social organization. In urban areas,
where the influence of Western cultures and technologies is more pronounced, “bata”
is increasingly viewed as an element of cultural heritage rather than a valid
educational tool. This trend is particularly noticeable among young people, who often
perceive tradition as old-fashioned and of no practical value in modern society (Navas
& Vianna, 2024; Niewiadomski et al., 2023).

For a more detailed presentation of the questionnaire results, it is necessary to
consider the statistical analysis, which was conducted based on data collected from
150 respondents evenly distributed between Kazakhstan, Kyrgyzstan, and Uzbekistan
(50 people from each country), representing different ethnic groups in Central Asia.
The questionnaire survey covered the perception of the “bata” tradition, its role in
upbringing and social interactions, and changes in the perception of this practice
among different age and social groups.

Statistical analysis of the questionnaire data showed pronounced age
differences in the perception and evaluation of the “bata” tradition as an educational
practice. Among representatives of the older age group (from 51 to 60 years old), many
respondents (80%) characterized “bata” as a significant and relevant element of social
and moral education. Their answers were dominated by formulations emphasizing the
living role of this tradition in family everyday life: as a way of transmitting life
attitudes, moral values, and respect for older adults. For them, “bata” retained cultural
and functional significance as a spiritual influence, strengthening ties between
generations and maintaining social harmony within the family and community.
Participants in the middle age group (from 31 to 50 years old) also demonstrated a
predominantly positive attitude towards the tradition — 60% of respondents in this
category noted its significance. However, their answers more often indicated a
decrease in the frequency of application of “bata” in real life. They recognized the
value of tradition but noted that in the conditions of modern rhythm of life, urban life,
and employment, ritual gradually loses its regular use, staying mainly in memory or
as an element of solemn events (e.g., weddings, religious holidays). The opposite trend
was observed in the younger age group (under 30): 60% of respondents assessed
“bata” as an obsolete form that had lost significance in their life experience. These
respondents more often associated “bata” with the past, perceiving it as a symbol of
cultural heritage, but not as an educational tool or a source of moral guidance. Neutral
or detached evaluations prevailed in the responses of this category, emphasizing the
lack of direct contact with the practice and perceiving it as an irrelevant form of social
interaction for today’s youth (Table 2).

Table 2. Perception of the “bata” tradition by age categories
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Percentage of respondents who
5 P Percentage of respondents who

Age group consider t%\e ’jb.ata” tradition consider the tradition obsolete
significant
Under 30 40% 60%
31-50 60% 40%
Over 50 80% 20%

Source: compiled by the authors of this study based on survey results.

The data obtained in the age group of respondents from 31 to 50 years old
revealed a significant pattern: even though most participants (about 60%) agreed with
the statement about the significance of the “bata” tradition as part of the educational
process, their own daily experience showed the opposite; they use the tradition much
less often than they estimate it. A statistical test was conducted using the Wilcoxon test
to clarify this contradiction. This non-parametric criterion allows for the comparison
of the rank scores of the same sample on two related traits. In this case, two variables
were compared: an assessment of the significance of the “bata” tradition (on a Likert
scale from 1 to 5) and the frequency of its practical use (also ranked on a scale from
“not using” to “practice regularly”). The results showed a statistically significant
difference between the two parameters. The median value of the subjective
significance of the tradition was 4.5, i.e.,, most respondents rated it almost as high as
possible. However, the frequency of factual use of the tradition was much lower, 2.5,
corresponding to occasional or rare use. This discrepancy means that at the level of
beliefs and attitudes, respondents of this age group still consider “bata” significant for
moral education, strengthening family and social norms. However, at the level of
everyday practice, they do not find the time, context, or motivation to apply it. Thus,
tradition exists more as a value or symbol than a regular action, and its application is
limited to solemn, ritualized occasions — weddings, religious festivals, and official
events. Such a trend indicates a possible shift of the function of “bata” from the sphere
of active social practice to the sphere of cultural memory and symbolic representation
(Figure 1).

6

5

4

Under 30 31-50 Over 50
=@—Significance assessment =@-—TFactual use

Figure 1. Comparison of perception and practice of the “bata” tradition (age group: 31-50 years)
Source: created by the authors.
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The findings confirmed that the older generation is gradually abandoning
practices that have lost touch with their daily lives in the context of globalization. In
the under-30 age group, about 60% of respondents characterized the “bata” tradition
as outdated and perceived it as an element of cultural heritage rather than a relevant
educational tool. Such assessments indicated a change of reference points and a
preference for more universal and modern forms of socialization.

The analysis of the perception of the “bata” tradition also depended on the
respondents' education level. Among respondents with higher education, the tradition
is perceived as an element of cultural heritage but has no practical impact on
upbringing (Table 3).

Table 3. Perception of the “bata” tradition depending on the level of education (according to
questionnaire data)

Education Percentage of respondents who consider Examples of typical answers (open-ended
level the “bata” tradition significant questions)
“Ever since I was a kid, I heard 'bata' from
Primary 60% my grandfather. It is like a law in the
family”.
Secondary 50% “It is a significant custom, especially at

weddings and festivals”.

“It is part of the culture but has little

Higher 30% influence today”.

Source: compiled by the authors.

The analysis of the open-ended questions of the questionnaire helped to identify
stable thematic categories reflecting the subjective perception of the “bata” tradition.
Based on content analysis, the following dominant clusters were recorded: “respect for
elders” (mentioned in 68% of responses), “spiritual protection and religious value”
(45%), “heritage and identity” (39%), and “formality that has lost its relevance” (29%).
Respondents of older age groups more often associated “bata” with moral guidance
and blessing. At the same time, young people regard it as a part of cultural memory
without practical application. In the answers of representatives of rural areas, the
formulations emphasizing the living function of “bata” as a part of the family way of
life prevailed. At the same time, the expressions ‘tradition without substance’,
“symbol”, or “ritual for appearances’ sake” were frequently encountered in urban
questionnaires.

About 70% of respondents noted that they do not use “bata” in everyday life
but only mention it as a part of cultural tradition. Individuals tend to perceive
traditions as part of the historical and cultural context rather than as educational tools.
Among respondents with primary or secondary education, especially in rural areas,
the “bata” tradition continues to be a significant educational tool. 65% of respondents
from this group use it daily, noting that it helps foster respect and moral guidance in
young people. It may suggest that traditional practices preserve their significance
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among socially less mobile groups where cultural values, including education through
practices such as “bata”, are more strongly preserved.

Changes in perceptions of the “bata” tradition became particularly marked
between the early 1990s and 2024. One of the key aspects of the study was to analyze
the transformation of attitudes towards this tradition over the last three decades,
which helped to trace the impact of socio-cultural transformations associated with the
post-Soviet transition, globalization, and urbanization. The analysis of the
respondents’ answers showed that 55% of the participants noted a decline in using the
“bata” tradition in recent decades, especially among young people. It indicates a
gradual weakening of the connection with traditional practices in the context of
globalization and urbanization. At the same time, about 60% of the older generation
actively practicing “bata” explained their adherence to this tradition by their desire to
preserve moral guidelines, respect for elders, and stable family values. Thus, the study
results confirmed the existence of age differences in the perception of the tradition,
where the older generation preserves the practice as an important educational element
despite changing social conditions.

Several key conclusions can be drawn from the statistical analysis of the
questionnaire data:

1. Age differences in the perception of tradition, the older generation
continues to perceive the tradition of “bata” as a crucial element of
upbringing. At the same time, young people, in the context of
globalization, tend to abandon it.

2. Regarding the educational factor, respondents with higher education
tend to consider “bata” as an element of cultural heritage but do not use
it in everyday life, in contrast to less educated groups, where the
tradition retains its role in the educational process.

3. In recent years, there has been a tendency to reduce the use of the “bata”
tradition, which is associated with urbanization and globalization.

In the semi-structured interviews, experts from Kazakhstan, Kyrgyzstan, and
Uzbekistan agreed on the significance of the “bata” tradition in educational and socio-
cultural practices. Over 70% of respondents stressed that, despite the decreasing
frequency of use of this practice in everyday life, its role in the development of
respectful attitudes towards elders, the imparting of moral norms, and the embedding
of social behaviors continues to be critical. Educators emphasized that the “bata” has
a symbolic function and continues to serve as an effective educational tool, especially
in rural areas where the tradition is preserved in family and educational contexts, such
as school events, intergenerational meetings, and cultural festivals. Cultural scholars
have characterized “bata” as a channel for intergenerational transmission of
knowledge that integrates elements of memory, identity, and emotional education
(Efremov, 2025a). They also pointed out that “bata” contributes to the sustainability of
the cultural code in a rapidly changing information space. The psychologists involved
in the study interpreted “bata” as a mode of non-violent socialization where personal
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attitudes and socially approved behaviors are reinforced in a trusting, emotionally rich
context. They noted that regular use of “bata” helped to reduce intergenerational
alienation, especially in families with a strong hierarchical structure. The experts’
statements confirmed that the “bata” tradition continues to be perceived as a cultural
relic and a potential educational resource that must be adapted, rather than eliminated,
in the modern socio-cultural transition.

One expert in the field of pedagogy characterized the “bata” tradition as an
effective educational tool, emphasizing its significance in transmitting moral and
ethical guidelines and in developing respectful attitudes and social harmony.
Particular attention was drawn to the fact that this tradition has retained its role even
in the face of globalization and urbanization, especially among the older generation.
From a cultural studies perspective, the “bata” tradition was viewed not only as a form
of blessing but also as an element contributing to strengthening intergenerational ties
and preserving cultural identity. Despite the transformations brought about by
globalization processes, the practice continued to perform an essential function in the
education of young people, particularly in the family and social context. The
psychologists involved in the study recorded that in the context of rapid urbanization
and the increasing influence of Western cultural norms, the perception of “bata”
among young people was gradually changing. Tradition was increasingly perceived
as a formal, symbolic element that had lost its educational value and connection with
life guidelines.

At weddings in Kyrgyzstan, the tradition of “bata” was a significant blessing
for the newlyweds. The priest who uttered “bata” emphasized that it was not only a
blessing but also a symbol of passing wisdom from the older generation to the
younger, which, according to local people, strengthens the moral foundations of
society. It confirms that “bata” in such contexts symbolizes a spiritual blessing and a
social reference point that helps the younger generation navigate life. However, during
observations at younger and more modernized events such as corporate parties and
festive events in major cities, the tradition of “bata” was hardly used. It suggests that
globalization and urbanization are leading to a decline in the significance of this
tradition in more modern and less traditional contexts (Boron, 2024).

The religious aspects of “bata” are also significant in its perception. In Central
Asia, where Islam is the primary religion, the “bata” tradition is often associated with
spiritual practices and religious rituals (Dinaj, 2024; Kushenova et al., 2024). In Muslim
communities, “bata” is often perceived as a spiritual blessing, giving it an additional
sacredness. Blessing children and young people is a prominent part of social and
spiritual life, aimed at reinforcing moral guidance (Kieliszek, 2024; Tulenbergenova et
al., 2024). However, among more secular groups and in the context of globalization,
the religious component is losing its significance, and the “bata” tradition is beginning
to be perceived as a cultural element rather than part of religious practice.

The results of interviews and field research showed that despite the impact of
globalization, the “bata” tradition continued to be a significant educational tool,
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especially among the older generation and in traditional rural communities. Young
people, especially in urbanized regions, were progressively less likely to perceive
“bata” as a relevant element of education and spiritual formation, which was
associated with the increasing influence of globalization processes.

These observations helped to document the persistent role of the “bata” in
traditional contexts, as well as to identify its rare, predominantly symbolic use in
secular and urbanized spaces.

Within the framework of the observations at religious events held in mosques
in the Almaty region, Osh city, and Samarkand, three cases of integrating the “bata”
tradition into religious practice were recorded. During Ait-namaz and Friday prayers,
elderly participants, after the end of the prayer, recited brief blessings to the youth,
accompanied by a mention of Allah and traditional wishes for longevity, patronage,
and moral behaviour. At the collective recitation of prayers in Tashkent, the “bata”
took the form of a final address by an elder to a group of young men, accompanied by
nods of approval and a choral “amen”. Such observations confirm the persistence of
the religious and sacred function of the “bata” in traditional Muslim communities,
despite the general decline in its use in more secular settings.

The study examined the “bata” tradition as an element of the educational
process and social interaction among Central Asian ethnic groups, including Kazakhs,
Kyrgyz, and Uzbeks. Particular attention was paid to how the practice of “bata”
functions in the context of globalization and urbanization, and how its perception
changes across different age, educational, and socio-cultural groups. The analysis
aimed to identify the role of “bata” in preserving moral guidance, strengthening
intergenerational bonding, and shaping ethno-cultural identity in contemporary
communities in the region. In line with its purpose, the study covered empirical and
theoretical aspects, revealing the significance of “bata” in contemporary educational
and cultural practices. The study's hypothesis assumed that the tradition of “bata”
continues to retain significance in the educational process despite globalization,
especially in more traditional and religious communities. A comprehensive empirical
analysis, including quantitative and qualitative research methods, was conducted to
test this hypothesis.

In the questionnaire survey conducted among 150 respondents, the results
showed that the perception of “bata” tradition depends on the social status of the
respondents. Respondents with a low level of education and those living in rural areas
are more likely to attach significance to “bata” in their daily life. While in urban areas,
especially among respondents with higher education, the tradition is perceived as an
element of cultural heritage but has no practical impact on upbringing and education.

Interviews with educators, cultural historians, and psychologists revealed that
the “bata” tradition continues to influence the upbringing of children and youth,
especially in those communities where traditional moral values are preserved. Experts
emphasize the significance of the “bata” as a means of transmitting moral guidance,
social solidarity, and maintaining intergenerational ties.
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Analyses of the collected data confirmed that “bata” preserves a significant role
in the educational process among traditional Central Asian communities. All these
rituals perform analogous functions to strengthen moral values and social order in
society.

Discussions

The study's findings revealed that the perception of the “bata” tradition as an
educational tool in Central Asia varied depending on the respondents’ age, level of
education, and place of residence. Wittberg (2021) observed an analogous relationship
between generational differences and religious practice, which focused on the
declining involvement of young people in religious forms traditionally perceived as
means of social transmission of values. In both cases, a weakening of the practical
significance of traditional rituals among the younger generation was recorded,
indicating the universality of the trend away from formal religious structures in favor
of individualized forms of identity. However, in Wittberg’s study, this trend was
traced in a Western socio-cultural context. In contrast, in Central Asia, the
transformation was accompanied by preserving the symbolic significance of tradition
as a marker of cultural belonging.

The relationship between globalization and the transformation of the
perception of tradition identified in the study correlated with the findings of
Mohyeddin (2024), who examined the navigation processes between tradition and
modernisation in a globalized world. Both studies showed that globalization led to a
rethinking of the role of traditional practices, including rituals and verbal forms of
blessing. However, the degree of symbolic adaptation depended on the local context.
Mohyeddin emphasized that the younger generation sought hybrid forms of identity
combining elements of national heritage and global cultural codes. Whereas the
present study found that the “bata” tradition is losing its applied educational
significance for the youth while retaining its status as a ritual symbol used in formal
or family ceremonies.

Dessi (2023) confirmed the complexity of the impact of globalization on
religious and cultural practices, describing them as flexible, multi-layered, and subject
to transformation in the context of the modern world. The researcher noted that rites
and rituals, which used to have a regulatory function in social life, are increasingly
becoming symbolic acts that mark identity and belong to a particular group. It agrees
with the present study's findings, which also found that the tradition of “bata” retains
its meaning mainly in symbolic form, especially among young people and the urban
population. At the same time, Dessi emphasized institutional and media channels of
transformation, whereas the present study focused on the mechanisms of everyday
practice, family socialization, and intergenerational transmission.

The ethical and anthropological meaning of blessing raised by Burggraeve
(2023) also directly correlated with the results of the analyses carried out in this study.
The researcher considered blessing as a verbal ritual with a triple function: social, in
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strengthening interpersonal ties, spiritual, in consolidating sacred norms, and moral,
in transmitting value orientations. These provisions were confirmed in observations
of the functioning of the “bata” tradition in rural areas and among the older
generation, where the practice was perceived as an active instrument of upbringing
and intergenerational communication. However, in contrast to the more normative
and universalized approach of Burggraeve, based on the idea of the sustainability of
ritual, the results of the present study demonstrated the gradual loss of these functions
in urban environments and youth culture, where “bata” is losing its everyday
relevance.

Arsal et al. (2023) demonstrated that the heritage of localized wisdom, including
traditional verbal practices, persisted as a mechanism for maintaining social
sustainability and inter-ethnic harmony, especially in cultural diversity and religious
tolerance. The study focused on the role of verbal rituals as a means of peaceful
coexistence and fostering intergenerational respect. Comparable findings were
obtained in the study of the “bata” tradition, which performed an analogous function
in Central Asia's family and religious contexts, providing continuity of moral guidance
in the context of ethnic and age diversity. However, in contrast to Indonesia, where
the strengthening of traditional practices has been documented, Central Asia has
witnessed their weakening under the influence of secularization, urbanization, and
increasing cultural standardization (Abdul-Rahim & Dawood, 2025; El-Jaichi, S., &
Sheikh, 2020; Novozhenov, 2024).

Comparison with the findings of Kelley et al. (2021), who investigated the
transmission of religious values within families, confirmed the existence of a similar
process in the case of the “bata”. In both studies, there was a tendency for traditional
forms of upbringing to be displaced by the external environment, especially media
content, educational attitudes, and urban dynamics. Kelley et al. emphasized that
successful transmission of rituals is possible only when they are included in regular
family practice, not only when represented. The study of the “bata” tradition also
recorded that it was perceived more as a cultural sign than a functioning educational
mechanism in the urban youth context, indicating its partial desacralization and
functional loss in the new socio-cultural conditions.

The generalizing conclusions presented by Davis-Floyd and Laughlin (2022)
concerning ritual to construct social reality were directly reflected in interpreting the
tradition of “bata” as an instrument of collective reproduction of moral and social
norms. The study recorded that even when rarely used in everyday life, rituals
retained a symbolic load, functioning as a marker of cultural belonging and ethnic
identity. However, in contrast to the universal approach of Davis-Floyd and
Laughlin’s universal approach to describing ritualization as a stable mechanism of
social adaptation, the results of the present analysis revealed selectivity in the
perception of ritual: youth groups adopted the visual-communicative form,
abandoning the content related to the educational, religious, and moral function of
tradition.
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Nassimov’s (2024) study on ethnic identity in Central Asia confirmed the
conclusion that traditional rituals, including verbal forms of interaction, persist as a
marker of cultural specificity even when their everyday meaning is weakened. The
“bata” study revealed that in the context of ethnicity, respondents used tradition to
self-identify and belong to the community. At the same time, Nassimov’s study
focused on institutional and educational strategies of identity preservation, whereas
this study recorded behavioral and discursive forms of identity manifestation through
ritual.

Similarities with the findings of Laruelle (2021), who studied peripheral nations
and national identity practices in Central Asia, were observed regarding the
perception of tradition as a source of legitimizing collective belonging. Laruelle
emphasized that even in the conditions of post-Soviet transformation, symbolic forms
of tradition retain the ability to structure perceptions of nation and culture.
Analogously, the “bata” tradition in the study functioned as a rhetorical means of
consolidating and strengthening social solidarity, especially in ritualized formats
(family and religious events).

The complexity of the coexistence of global and localized norms, described by
Wheatley (2024), also had a direct correspondence in the results of this study. The
researcher argued that local cultures continue to reproduce their symbolic codes
despite adapting to global challenges, but the functions and meanings of cultural
practices are transformed. The study of the “bata” tradition recorded an analogous
process: the practice was preserved as a form of collective memory but transformed
from an active educational tool into a passive symbol of ethnic and moral belonging.

One of the key aspects identified in this study was the declining role of the
“bata” tradition in educational practices among young people in the context of
globalization and urbanization. Respondents under 30 years old in 60% of cases
perceived “bata” as an outdated custom that does not play a significant role in modern
educational practices. It indicated the transformation of the perception of traditional
rituals in modern society. Zalli (2024) recorded analogous trends, examining the
impact of globalization on educational systems and the transmission of cultural values.
The researcher stressed that international educational programs and intercultural
exchanges contribute to the development of global citizenship but can also weaken
local traditions and values. Thus, there was a parallel between the results of the present
study and Zalli’s findings regarding the impact of globalization on cultural practices.

The present study focused on the relationship between cultural beliefs, ritual
practices, and their impact on the development of moral guidance in society. The
identified role of the “bata” tradition as a means of fostering respect for elders and
transmitting ethical norms proved particularly significant in older age groups, where
it continued to function as an element of everyday culture and social order
(Apsamatova & Stempkovskaya, 2024). This trend found methodological consistency
in the study of Amin (2024), which emphasized the significance of cultural teachings,
symbolic forms, and rituals in maintaining social sustainability. According to the
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researcher, ceremonies rooted in local culture not only reproduce traditions but also
strengthen social solidarity, the development of collective identity, and the ethical
foundation of society. In this context, the practice of “bata”, as the results of
questionnaires and field observations showed, was considered by the older generation
as an effective education mechanism through word, moral sanction, and symbolic
transmission of life values.

Analogous confirmation of the significance of intergenerational transmission of
traditional norms was found in the study by Tervo-Niemela (2021), who examined
religious upbringing in Finnish families. The researcher found that the persistence of
religious beliefs among young people was directly related to family experience,
especially during adolescence and transition. These findings were also relevant when
analyzing the “bata” tradition, where its perception and use among young people
declined substantially in the context of loss of family transmission, especially in urban
and secular contexts. Thus, both in the present study and in the study by Tervo-
Niemeld, the dependence of the preservation of traditional practices on inclusion in
the family and cultural environment was traced.

This study recorded a decline in the practical significance of the “bata” tradition
among young people, especially in urbanized and secular contexts. These findings
found conceptual consistency in the study by Luckmann et al. (2022), where it was
argued that religious and ritual forms under conditions of modernisation do not
disappear, but transform, becoming less institutionalized and moving into the sphere
of individual symbolic acts. An analogous dynamic was observed concerning the
“bata”, which persisted as a cultural marker but lost its regular nurturing function.
The researchers pointed out that religious elements were becoming “invisible”, losing
their public normativity. It coincided with the present study's findings, according to
which “bata” was increasingly perceived by young people as a formal or decorative
ritual without everyday value.

Boboqulovna (2024) raised the issue of the influence of cultural codes on socio-
cultural behavior. The researcher argued that cultural heritage elements continue to
influence the development of social norms even in the absence of their active use. An
analogous finding was confirmed in the current study: the “bata” stayed significant as
a mechanism for symbolic transmission of norms of respect, especially in rural and
religious contexts. In contrast to the generalized approach to the cultural code in
Boboqulovna’s study, the work on “bata” offered a more differentiated picture,
showing variation in perception according to age, education, and living environment.

Considering the correlation between the spiritual and psychological aspects of
the “bata” tradition, comparing it with the study of Vieten and Lukoff (2022)
emphasized the need to integrate religious and spiritual competence into
psychological practice. It was emphasized that verbal rituals such as blessings can
shape moral and behavioral orientations. Similarities with the findings of this study
were evident in the recording of the relationship between the “bata” ritual and
educational function in the context of intergenerational interaction. However, if Vieten
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and Lukoff analyzed the adaptability of spiritual practices in a professional
environment, the present study focused on the transformation of tradition in socio-
cultural dynamics.

The results concerning the weakening of traditional practices in the context of
globalization were close to the findings of Doszhan (2023), who noted that in the multi-
vector cultural system of modernity, national elements acquire a background nature
and lose a sustainable behavioral role. Analogously, in a study of the “bata” tradition,
its symbolization was recorded: respondents, especially young people, recognized the
cultural significance of the tradition but did not give it an applied meaning in everyday
life. The difference was that Doszhan emphasized diasporic contexts, whereas the
present study focused on internal socio-cultural transformations in home
communities.

This study found a decline in the institutional presence of the “bata” tradition
in urban and educational settings, especially among respondents with higher
education. The tradition was perceived as an element of cultural heritage that had lost
its practical significance in education. Kassymbekova and Chokobaeva (2021)
presented analogous findings, emphasizing that during the Soviet period, traditional
rituals were pushed out of the public space and local cultural practices were
interpreted as archaic. It formed a pattern of distancing from traditions in post-Soviet
society (Harutyunyan, A., & Margaryan, 2025; Toktogulova et al., 2025). In contrast to
their ideological emphasis, this study relied on empirical data, demonstrating how
these processes were reflected in the everyday perception and behaviour of the
respondents.

Of particular interest is the comparison with the study by Whitsel and Merrill
(2021), which discussed the need for a culturally sensitive approach in shaping consent
procedures and ritual interaction in Central Asia. The researchers emphasized that
recognizing local cultural norms and rituals increases trust and the sustainability of
social ties. The “bata” study analogously raised the issue of the persistence of ritual as
a way of legitimizing social relations. In contrast to the regulatory perspective of
Whitsel and Merrill, the present study analyzed through the lens of empirical
dynamics and participants’ perceptions of tradition through interviews and
observations.

Griera and Burchardt (2021) examined the functioning of religious minority
rituals in urban space. The researchers concluded that under conditions of
urbanization, rituals adapt to the new public sphere, often losing their intrinsic
significance but retaining their symbolic significance. The present study recorded an
analogous tendency: in Central Asian cities, tradition is preserved as an iconic element
of cultural memory, but its educational function is weakened. The difference was in
the focus: if Griera and Burchardt analyzed minority religious practices in a
multicultural environment, the “bata” study focused on changing traditional practices
within a majoritarian culture in the context of global transformations.
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The present study's findings were consistent with the mainstream of
contemporary scholarly debates on the fate of traditional rituals in globalization,
confirming the tendency for such practices to be transformed, symbolized, and
selectively preserved. A distinctive feature of the study was the empirical confirmation
of these processes on the material of a concrete tradition in the Central Asian context,
which helped to identify the socio-cultural specifics of adapting traditional forms to
the changing conditions of modern society.

Conclusions

The study found that the “bata” tradition retained its educational and cultural
significance mainly among the older generation and in traditional communities. At the
same time, among young people, especially in urban areas, there was a decline in
interest in practice, indicating a gradual shift away from traditional forms of
upbringing in the context of globalization. The level of education also influenced the
perception of bata: academics were more likely to view it as part of cultural heritage.
At the same time, less educated respondents perceived it as an active element of family
and social life. Overall, the “bata” tradition continued to perform the function of
preserving cultural identity. However, its form and perception varied according to
age, living environment, and degree of involvement in traditional practices.

The study found that the “bata” tradition retained a significant role in
educational practices among the older generation and traditional rural communities
in Central Asia. According to the questionnaire results, 80% of respondents over 50
years of age described “bata” as a significant educational tool that helps form moral
guidelines and respect for elders. Among respondents in the middle age group (31-50
years old), 60% held the same opinion, but there was a tendency to decrease the
frequency of practical application of the tradition. Participants in the younger age
group (under 30 years old), in 60% of cases, considered “bata” as an outdated practice
that has no relevance in everyday life. Statistical analysis showed the influence of the
level of education on the perception of tradition: only 30% of respondents with higher
education assessed “bata” as meaningful.

In comparison, this figure was 60% and 50% among respondents with primary
and secondary education, respectively. In the context of urbanization and
globalization, there was a clear difference in attitudes towards tradition between rural
and urban residents: the former were more likely to preserve “bata” as part of
everyday family practice. At the same time, the latter were more likely to perceive it
as a cultural heritage without functional value. Application of the Wilcoxon test in the
31-50 age group revealed a statistically significant discrepancy between high
evaluation of the tradition’s significance (median=4.5) and its low frequency of use
(median=2.5), which confirmed the tendency to symbolize the tradition. Content
analysis of open answers and expert interviews revealed the key categories: “respect”,
“heritage”, “loss of significance”, and “religious function”, reflecting the transformation of
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tradition perception depending on age, educational level, and socio-cultural
environment.

The practical result of the study is the identification of the need to adapt the
tradition of “bata” to modern conditions. In the context of globalization and changing
socio-cultural norms, it is vital to preserve the key elements of tradition that contribute
to the education of moral values and social respect, adapting them for new
generations.

Still, there was a series of limitations that must be considered. Firstly, the
sample of respondents was geographically limited, which may affect the overall
perception of the tradition in a broader context. Secondly, the study did not cover all
possible social and cultural factors influencing perceptions of the “bata” tradition,
which requires further in-depth analysis. For further research in this area, it will be
significant to explore how modern media and technology affect the preservation and
transformation of traditions in diverse cultures, and to investigate the influence of
social context on the adaptation of traditions in the context of globalization. Research
should cover a broader range of ethnic groups, as perceptions of the “bata” tradition
may vary according to each community's cultural and historical characteristics. It will
open new perspectives for understanding the role of traditions in educational practices
and their transformation in the context of globalization.
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